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Introduction 

 There are few OT passages that have received more discussion and debate than Daniel 

9:24-27.  Indeed, Montgomery notes: “The history of the exegesis of the 70 Weeks is the Dismal 

Swamp of O.T. criticism.”
1
  Even within the past forty years, no less than four dispensational 

premillennial commentaries on Daniel have emerged, and an additional one on 9:24-27 alone.
2
  

What makes this passage so intriguing to premillennialists, amillennialists, and liberals alike is 

that they all recognize the eschatological and interpretative ramifications involved.  The passage 

reads: 

 24 Seventy sevens have been decreed for your people and for your holy city: 

  To finish the transgression, and to put an end to sin, and to atone iniquity; 

  And to bring in everlasting righteousness, and to seal up vision and prophecy, and to  

   anoint the Holy of Holies. 

 25 Know and understand: 

  From the issuing of the decree to return and to rebuild Jerusalem, until Messiah the  

   Prince, [there will be] seven sevens and sixty-two sevens.  You will return and 

   the street and the moat will be built, but in the distress of the times. 

 26 And after the sixty-two sevens, the Messiah will be cut off, and there will be nothing  

   to Him. 

  And the people of the coming prince will destroy the city and the sanctuary. 

  And its end [will be] with a flood; and until the end [there will be] war.  Desolations  

   have been determined. 

 27 And he will confirm a covenant with the many [for] one seven, 

  And in the middle of the seven, he will cease sacrifice and offering. 

  And upon a wing [will be] an abomination of desolation and until the end [that is]  

   determined will be poured out upon the desolator. 

 

 

                                                 
 

 
1
Montgomery continues: “The difficulties that beset any ‘rationalistic’ treatment of the figures are great 

enough, for the critics on this side of the fence do not agree among themselves; but the trackless wilderness of 

assumptions and theories in the efforts to obtain an exact chronology fitting into the history of Salvation, after the 

2,000 years of infinitely varied interpretations, would seem to preclude any use of the 70 Weeks for the 

determination of a definite prophetic chronology.”  James Montgomery, Daniel (ICC; Edinburgh, Scotland: T. & T. 

Clark, 1959) 400-401.  Likewise, Miller adds: “These are the four most controversial verses in the Bible.” Stephen 

Miller, Daniel (NAC; Nashville, TN: Broadman & Holman, 1994) 252. 

 

 
2
Paul Benware, Daniel’s Prophecy of Things to Come (Clifton, TX: Scofield Ministries, 2007); Alva 

McClain, Daniel’s Prophecy of the 70 Weeks (Winona Lake, IL: BMH, 1969); Renald Showers, The Most High God 

(Bellmawr, NJ: Friends of Israel, 1982); John Walvoord, Daniel (Chicago, IL: Moody, 1971); and John Whitcomb, 

Daniel (Chicago, IL: Moody, 1985). 



 2

The Context 

 This prophecy is given to Daniel after he prayed to God concerning Israel’s return from 

exile.  In Dan 9:1-2, Daniel notes that the events in chap. 9 occur in the first year of Darius the 

Mede (538 B.C.).  At this time, Daniel focused his attention on the prophecy of Jeremiah which 

stated that Israel would be in exile for seventy years (Jer 25:11-12; 29:10-14; 2 Chr 36:21).  

Knowing that Nebuchadnezzar first took Israel into captivity in 605 B.C., Daniel prayed that 

God would be faithful to His word and restore Israel to the land in the near future (Dan 9:4-19).
3
  

In vv. 20-23, the angel Gabriel meets with Daniel to give him a greater understanding of the 

future of his people. 

 

Exegesis of Dan 9:24-27 

 The prophecy which Gabriel gives to Daniel, however, is not a clarification of Jeremiah’s 

prophecy, but a new set of seventy sevens which will explore the next 490 years of Israel’s 

future. 

 

The Length of the Sevens (v. 24a) 

 The length of time is the first set of information Daniel learns.  This prophecy concerns 

seventy sevens (~y[ib.vi ~y[ibuv').  The word translated sevens, ~y[ibuv', has also been translated as 

weeks; however, given that the prophecy deals with a length of time, it seems best to translate the 

Hebrew with a more neutral word, such as sevens.  How much time, then, is a seven?  This word 

occurs twenty times in the OT, but only in this passage does it refer to a time unit other than a 

                                                 
 

 
3
Whether the seventy year exile occurred between 605 and 536 B.C. or 586 and 515 B.C is unclear, 

although the former is more likely.  The former would highlight the first deportation and the beginning of the temple 

reconstruction.  The latter would highlight the last deportation/temple destruction and the completion of the temple 

reconstruction.  See Thomas Constable, “Notes on Daniel,” 100 [cited 3 May 2009]. Online: 

http://www.soniclight.com/constable/notes/pdf/daniel.pdf.  In either case, seventy years is in view.  Given the dating 

of Dan 9, however, it seems like Daniel was expecting the return from exile in the very near future. 
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seven-day week.
4
  There are several reasons, though, to understand ~y[ibuv' as a group of seven 

years.
5
 

 First, the context of Dan 9:1-2 demonstrates that Daniel was already thinking in terms of 

years, knowing that Jeremiah’s prophecy was a response to Israel’s not giving the land a Sabbath 

every seventh year.  In other words, Israel was disobedient to the command for a total of 490 

years, even though the seventy years that the land deserved rest were interspersed throughout.  

Second, the events that are listed in vv. 25-27 require more time for their fulfillment than a mere 

490 days.  Third, the time frames given in Rev 11:2-3; 12:6; and 13:5 accord perfectly with the 

second half of the seventieth seven.
6
  Therefore, it can be concluded that this prophecy details the 

next 490 years of Israel’s future. 

 

The Purposes of the Sevens (v. 24b) 

 The remainder of Dan 9:24 explains the purposes of the next 490 years, and whom they 

are for.  They are for Daniel’s people and Daniel’s holy city; namely, the Jews and Jerusalem.
7
  

In a historical setting that deals solely with Israel in exile because of their disobedience, there is 

no reason to spiritualize this prophecy so that it extends to Gentiles and the church.  The 

                                                 
 

 
4~y[ibuv' refers to a seven day week in Gen 29:27, 28; Lev 12:5; Deut 16:9 (2x); Jer 5:24; Ezek 45:21; and 

Dan 10:2, 3.  It refers to the Feast of Weeks in Exod 34:22; Num 28:26; Deut 16:10, 16; and 2 Chr 8:13.  The other 

six occurrences are in Dan 9:24-27. 

 

 
5
See Benware, Daniel, 191-93; and McClain, Daniel, 19-21 for fuller argumentation. 

 

 
6
In these passages, half of the Tribulation period is described as being 1,260 days and 42 months.  

Assuming Rev 6-19 provides details of the seventieth seven of Dan 9:27, this strengthens the interpretation of seven 

as a seven-year period. 

 

 
7
Origen’s recension of the LXX reads: kai. evpi. th.n po,lin Siwn (and upon the city Zion), perhaps further 

clarifying the meaning of Daniel’s holy city.  The LXX will be cited throughout the paper for its important insight 

not only concerning translation, but also interpretation.  There are two different recensions of the LXX at this 

passage, one through Origen and one through Theodotion.  The former seems to be more interpretive, while the 

latter more true to the Hebrew.   
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purposes of the entire 490 years, and the events that bring them about, are part of God’s program 

for Israel. 

 Daniel then lists the six purposes.  By the end of the 490 years, all six purposes will be 

completed.  The first three purposes pertain to handling sin, while the second three purposes 

pertain to righteousness.  The first purpose is to finish the transgression ([v;P,h; aLek;l.).  

Benware notes: “This word ‘transgression’ focuses on the deliberate rebellion and apostasy of 

Israel.”
8
  The second purpose is to put an end to sin (taJ'x; ~teh'l.W).9  Walvoord notes: “[This] 

may be taken either in the sense of taking away sins or bringing sin to final judgment.”
10

  While 

the first two purposes discuss the end of transgression and sin, the third purpose discusses the 

satisfactory payment of those transgressions and sins: to atone iniquity (!wO[' rPek;l.W).11
  This third 

 

                                                 
 

 
8
Benware continues: “The definite article is used so that it is not just Israel’s rebellion generally in view, 

but the rebellion of the nation.” Benware, Daniel, 194, emphasis original.  The word [v;P, is used elsewhere in the 

OT to describe Israel’s sins (Exod 23:21; Lev 16:16, 21; Josh 24:19; 1 Kings 8:50; Isa 53:8; 58:1; 59:12, 20; Jer 5:6; 

Lam 1:5; Ezek 14:11; 21:24; 33:10; 37:23; 39:24; Mic 1:5, 13; 3:8).  It is also used to as the object of God’s 

forgiveness (Exod 34:7; Num 14:18; Ps 103:12; Isa 43:25; 44:22; 53:5; Mic 7:18). 

 

 
9
Concerning the infinitive, the kethiv and Theodotion’s LXX support ~Tox.l;w> (and to seal up); while the 

qere, more than 20 Hebrew manuscripts, Kennicott/de Rossi/Ginsburg, Origen’s recension, Aquila, Syriac, and 

Vulgate support ~teh'l.W (and to put an end to).  Concerning the object, the kethiv, LXX, and Syriac support twOaJ'x; 
(sins); while the qere, more than 20 Hebrew manuscripts, the Geniza fragments, and Kennicott/de Rossi/Ginsburg 

support taJ'x; (sin). 
 

 
10
Walvoord, Daniel, 221. 

 

 
11
The word rp;K' is found mainly in the Pentateuch, in particular Leviticus in reference to the priestly role 

(cf. Lev 1:4; 4:20, 26, 31, 35; 5:6, 10, 13, 16, 18; 6:7, 30; 7:7; 8:15, 34; 9:7; 10:17; 12:7, 8; 14:18, 19, 20, 21, 29, 31, 

53; 15:15, 30; 16:6, 10, 11, 16, 17, 18, 20, 24, 27, 30 32, 33, 34; 17:11; 19:22; 23:28). BDB defines it as “cover 

over (figuratively), pacify, make propitiation.” Francis Brown, S. R. Driver, and Charles Briggs, The Brown-

Driver-Briggs Hebrew and English Lexicon (BDB) (Peabody, MA: Hendrickson, 2006) 497.  This specific reference 

is classified as “cover over, atone for sin; with God as subject, with accusative a person.” Ibid. 
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purpose prophesies the propitiatory death of the Messiah on the cross.
12

  The Messiah’s death is 

the sole manner by which Israel’s sins can be forgiven. 

 The second three goals correspond with righteousness being brought in.  First, by the end 

of the 490 years, God will bring in everlasting righteousness (~ymil'[o qd<c, aybih'l.W).  Showers 

notes: “This refers to the righteous rule that Messiah will establish on earth in conjunction with 

His second coming at the end of the 490 years (Isa. 11:1-5; Jer. 23:5-6; 33:15-18).”
13

  The 

second purpose to this end is to seal up vision and prophecy (aybin"w> !Azx' ~Tox.l;w>).  These 

functions will no longer have any purpose, as the culmination of revelation will occur at the end 

of the 490 years.
14

  Finally, the third purpose is to anoint the Holy of Holies (~yvid"q' vd<qo 

x:vom.liw>).  While there are various interpretations of this, it seems best to conclude that this refers 

to the anointing and consecrating of the Temple in the Messianic Kingdom.
15

 

 

The Seven Sevens (v. 25a) 

 Verse 25 then begins the divisions of the 490 years pertinent to the prophecy’s 

interpretation.  Daniel is commanded to know ([d;tew>) and to understand (lKef.t;w>).16
  As should 

                                                 
 

 
12
See also Gleason Archer, “Daniel,” Expositor’s Bible Commentary (ed. F. Gaebelein; 12 vols.; Grand 

Rapids, MI: Zondervan, 1985) 7:112; Benware, Daniel, 196; Miller, Daniel, 260; Dwight Pentecost, “Daniel,” Bible 

Knowledge Commentary (ed. J. Walvoord and R. Zuck; 2 vols.; Dallas, TX: Victor, 1985) 2:1362; Showers, God, 

120; and Walvoord, Daniel, 221. 

 

 
13
Showers continues: “This rule will be characterized by the righteousness that has been characteristic of 

God throughout the ages.” Showers, God, 119. 

 

 
14
Whitcomb notes: “Since Christ, in all His glory, will be present with His people, there will be no further 

need for visions and prophecies.  Similarly, in the postapostolic phase of church history, we have no further need of 

such ministries, possessing as we do the completed revelation of God in Holy Scripture.” Whitcomb, Daniel, 130. 

 

 
15
See also Archer, “Daniel,” 7:113; Benware, Daniel, 198-99; C. F. Keil, The Book of Daniel (Grand 

Rapids, MI: Eerdmans) 345-49; and Showers, God, 120. 

 

 
16
Eleven to twenty Hebrew manuscripts read lyKif.t;w>. 
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be expected, the prophecy was not meant to confuse Daniel, or to be ambiguous, but was meant 

to be understood and applied.  Daniel was to garner hope from knowing these things. 

 The first section of the 490 years consists of seven sevens, or 49 years.  The decree to 

return and rebuild Jerusalem signals the beginning of this time period.  Most dispensational 

premillennialists identify the decree as the one Artaxerxes issued to Nehemiah on March 14, 

445/444 B.C., as given in Neh 2.
17

  Although it was the fourth in a series of decrees permitting 

Jews to return to Israel, it is the only one pertaining to rebuilding the city.
18

  Jerusalem was 

rebuilt at the end of the first forty-nine years; however, it was during the distress of the times 

(~yTi[ih' qAcb.W).  Peace will not come upon the city until the end of the 490 years. 

 

The Sixty-Two Sevens (v. 25b) 

 The rebuilding of Jerusalem, though, is not the main concern of this prophecy.  The first 

group of sevens is quickly linked to a second group, this one consisting of sixty-two sevens.  

Nothing is mentioned about what takes place during this period, other than that the distress of the 

                                                 
 

 
17
See also Benware, Daniel, 201; McClain, Daniel, 22-24; Pentecost, “Daniel,” 1362; Showers, God, 121-

22; Walvoord, Daniel, 224-25; and Whitcomb, Daniel, 131.  Other decrees have been posited as the start of this time 

period.  First, 594 B.C., when Jeremiah uttered his prophecy. René Péter-Contesse and John Ellington, The Book of 

Daniel (UBS Handbook; New York, NY: United Bible Societies, 1993) 254; Louis Hartman, The Book of Daniel 

(AB; Garden City, NY: Doubleday, 1977) 250-51; and Montgomery, Daniel, 391.  Second, 587 B.C., when 

Jerusalem fell. Norman Porteous, Daniel (OTL; Philadelphia, PA: Westminster, 1965) 141.  Third, 538 B.C., when 

Cyrus issued a decree to go back and rebuild the Temple. H. C. Leupold, Exposition of Daniel (Grand Rapids, MI: 

Baker, 1969) 417-20.  Fourth, 457 B.C., the “decree issued to Ezra in the seventh year of Artaxerxes I” (Ezra 7:12-

26). Archer, “Daniel,” 114; and Miller, Daniel, 263.  These four, however, say nothing about rebuilding the city.  

Jeremiah’s prophecy had nothing to do with rebuilding the city.  The date of Jerusalem’s fall was not a decree.  And 

the decrees of 538 and 457 concerned the Temple, not the city. 

 

 
18
Pentecost notes: “The first was Cyrus’ decree in 538 B.C. (2 Chron. 36:22-23; Ezra 1:1-4; 5:13).  The 

second was the decree of Darius I (522-486) in 512 B.C. (Ezra 6:1, 6-12).  This decree actually was a confirmation 

of the first decree.  The third was the decree of Artaxerxes Longimanus (465-423) in 457 B.C. (Ezra 7:11-26)... 

These three say nothing about the rebuilding of the city itself.” Pentecost, “Daniel,” 1362.  McClain lists four lines 

of evidence for the Neh 2 account: “First... it was a report of the ruined condition of the ‘wall’ and the ‘gates’ of the 

city that aroused the deep concern of Nehemiah.  Second, that after earnest prayer he dared to petition the King ‘that 

thou wouldst send me unto Judah, unto the city of my fathers’ sepulchers, that I may build it’ (2:5).  Third, that his 

bold request by the grace of God succeeded, as he tells us: ‘And the king granted me, according to the good hand of 

my God upon me’ (2:8).  But most important of all, we should notice how carefully Nehemiah, writing by divine 

inspiration, records the exact date of this decree.” McClain, Daniel, 24, emphasis original. 
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times will continue.  The focal point is that Messiah, the Prince will come at the conclusion of 

the sixty-ninth seven. 

 Within evangelical circles, it would seem to be common sense that the Messiah is 

referring to Jesus Christ.  However, the term dygIn" x:yvim' can also be translated anointed leader, 

and several others candidates then emerge: Cyrus, Zerubbabel, and Joshua ben Josedek.
19

  

Nevertheless, Young is correct when he states: “The old evangelical interpretation is that which 

alone satisfies the requirements of the case.  The ‘anointed one’ is Jesus Christ, who was cut off 

by His death upon the Cross of Calvary.”
20

 

 One important question that must be answered is, “Does this interpretation of the Messiah 

fit the chronology of Jesus Christ?”  This question receives a positive answer with minimal 

mathematics involved.  Between the issuing of the decree and the coming of the Messiah is a 

total of 483 years comprised of 360 days each.
21

  In other words, 173,880 days.  Counting 

forward from March 14, 445/444 B.C., the presentation of Messiah the Prince would occur on 

April 6, 32/33 A.D., which happened to be the day of Christ’s triumphal entry into Jerusalem.
22

 

                                                 
 

 
19
Montgomery notes: “‘Messiah’ is epithet of king, of priest, of prophet; and in a spiritual sense of 

patriarch, and even of Cyrus, who is ‘My Anointed.’ Unless we interpret such a case as ‘my Anointed’ in Ps. 2 as 

directly Messianic, it is never an O.T. name of the Messiah. The second term ‘prince,’ qualifying the first, is used of 

various officers of rank... Hence, both terms are ambiguous, and their combination does not assist identification, for 

which three candidates have been proposed.” He himself favors Joshua ben Josedek. Montgomery, Daniel, 378-79.  

See also John Goldingay, Daniel (WBC; Dallas, TX: Word, 1989) 261. 

 

 
20
E. J. Young, The Prophecy of Daniel (Grand Rapids, MI: Eerdmans, 1949) 207.  Interestingly, while 

Miller does not agree that this title refers to Jesus, he does note: “[x:yvim'] was a term that could designate kings and 

priests.  Thus it seems that this ‘Anointed One’ must be either a priest, a king, or someone who is both.” Miller, 

Daniel, 264.  Christ, of course, fills that office of king-priest as per the prophecy in Zech 6:13. 

 

 
21
That the prophecy refers to months of thirty days each is under scrutiny.  Archer is quite adamant that the 

thirty-day month is completely out of the question. Archer, “Daniel,” 115-16; also Miller, Daniel, 265-66..  

However, see the discussions in the following works for a solid defense of a thirty-day month: Robert Anderson, 

The Coming Prince (Grand Rapids, MI: Kregel, 1957) 67-75; and, more succinctly, Harold Hoehner, Chronological 

Aspects of the Life of Christ (Grand Rapids, MI: Zondervan, 1977) 133-38. 

 

 
22
See ibid., 95-105. 
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After the Sixty-Two Sevens (v. 26) 

 The prophecy then states what will happen after (yrEx]a;w>) the sixty-two sevens are 

completed.  Unlike the immediate continuation between the seven sevens and the sixty-two 

sevens, there seems to be a gap of time between the first sixty-nine sevens and the final seven.
23

  

Here, Daniel is recording some of the events that happen between those times. 

 First, the Messiah will be cut off (trEK'yI).  While BDB defines the usage in this passage as 

“to be cut off of persons,” it is interesting to note that another possible definition they give for 

the niphal is “that person shall be cut off (by death penalty).”
24

  This seems to be a clear 

description of the death of Christ, which was also seen in the third purpose for this time period 

(i.e., to atone iniquity).
25

  Concerning there will be nothing to Him (Al !yaew>), Montgomery notes: 

“The Heb[rew] is made to produce ‘and he is no more,’ or ‘and not for himself,’ i.e. vicariously; 

or what he has not is found with or without restoring a word to the text in sin, justice, helpers, 

successors, and what-not.”
26

  In other words, not only is Christ’s death prophesied in this verse, 

                                                 
 

 
23
McClain gives several lines of evidence. First, a gap is necessary to accommodate the events of v. 26.  

The verse begins by noting that these events happen after the sixty-ninth seven, but the seventieth seven does not 

begin until the events in v. 27.  Second, if all seventy sevens were continuous, that would indicate that the purposes 

found in v. 24 would be fulfilled.  However, when has sin and transgression ceased?  When was everlasting 

righteousness brought in?  Where is the Holy of Holies which was anointed?  Third, time gaps without the indication 

that such time gaps are occurring are common in prophetic literature (cf. Isa 9:6).  Fourth, Christ Himself saw the 

abomination of desolation as yet future, and this prediction is recorded in Matt 24:15, which records the events after 

the triumphal entry.  McClain, Daniel, 31-45. 

 

 
24
BDB, 504.  Cf. Lev 7:20, 21, 25, 27; 1 Sam 17:51; Oba 9; Nah 3:15. 

 

 
25
Other commentators identify this person as the High Priest Onias III.  See Goldingay, Daniel, 262; 

Hartman, Daniel, 251; Montgomery, Daniel, 381; and Porteous, Daniel, 141. 

 

 
26
Montgomery continues: “The writer has been inclined to adopt the sense of [Theodition’s] paraphrase k. 

kri,ma ouvk e;stin evn auvtw| (which need not represent a different text), meaning ‘there is nothing against him,’ i.e. 

judicially, with l to be sure against the expected l[;.” Montgomery, Daniel, 381, emphasis original.  It is striking 

that this is the conclusion he comes to regarding this phrase, especially since he is so adamant that it does not refer 

to Christ.  Walvoord seems to take this position, as well.  Walvoord, Daniel, 229-30.  It should be noted that the 

editors of BHS suggest that a word is excluded here, proposing adding !yDi (judgment) as per Theodotion’s LXX, or 

!w<a" (wealth). 
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but the vicarious nature of that death is present, as well.  This is in contrast to most other 

commentators who state that the nothing refers to followers or people standing by His side.
27

 

 Second, the city and the sanctuary will be destroyed by the people of the coming prince 

(aB'h; dygIn" ~[;).28
  It is important to distinguish between the coming prince (aB'h; dygIn") of v. 26 

and Messiah the Prince (dygIn" x:yvim') of v. 25.  While it is true that at the time when Daniel wrote 

this prophecy, the Messiah was a yet-future figure, the difference in terms seems to suggest two 

distinct people.  In addition, when Daniel wanted to refer again to the Messiah in v. 26, he did so 

with the same term (x:yvim').  It seems best to identify the coming prince as the Antichrist.  If the 

little horn in 7:8 is also identified as the Antichrist, then his people in 9:26 refers to the Roman 

citizens.
29

  This would fit historically as Rome destroyed the city and the sanctuary in 70 A.D.
30

  

In addition, it is important to note that it is not the coming prince who destroys the city, but the 

people from whom he will come. 

 

 

 

                                                 
 

 
27
Pentecost writes: “At [Jesus’] crucifixion He would ‘have nothing’ in the sense that Israel had rejected 

Him and the kingdom could not be instituted at that time.  Therefore He did not then receive the royal glory as the 

King on David’s throne over Israel.” Pentecost, “Daniel,” 1364.  See also Showers, God, 125; and Whitcomb, 

Daniel, 132. 

 

 
28
In light of Origen’s recension of the LXX, which reads kai. h[xei h` sunte,leia auvtou/, the editors of BHS 

propose moving aB'h; to the next line so that it reads #Qeh; ab'W (the coming end); however, this requires changing the 

consonantal text and should be rejected. 

 

 
29
See Benware, Daniel, 134-38; and Walvoord, Daniel, 159-63. 

 

 30
Daniel mentions that Jerusalem’s end will be like a flood (@j,V,b;).  BDB defines this word as “flood, 

figure of [Yahweh’s] judgment.” BDB, 1009.  It is used elsewhere in Prov 27:4; Dan 11:22; and Nah 1:8 to refer to 

an overwhelming flood of judgment.  And, as Dan 9:25 predicted, Jerusalem will be built, yet in the distress of the 

times.  This is reiterated in v. 26 when he writes and until the end there will be war.  Not all hold this position, 

however.  Showers believes that its should be rendered his, referring to the Antichrist. Showers, God, 128-29.  

Leupold, an amillennialist, notes: “The specific object of the destructive work of the prince and his people is ‘the 

city and the sanctuary,’ the very things which the preceding verse said would be built during the sixty-two heptads.  

These two terms naturally stress the visible aspects of the kingdom of God in so far as they represent the visible 

institution called the church.” Leupold, Daniel, 428. 
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The Seventieth Seven (v. 27) 

 Even though nearly 2,000 years have passed since the events of v. 26, the events of v. 27 

have yet to come to pass.  The seventieth seven seems to begin when he confirms a covenant 

with the many (~yBir:l' tyrIB. ryBig>hiw>).  The subject of the sentence must be derived from the 

verb, as there is no pronoun.  Regardless, the nearest antecedent is the coming prince, who has 

been identified as the Antichrist.
31

  Concerning the many, Walvoord notes: “This is a clear 

reference to unbelieving Jews who will enter into alliance with the prince that shall come.  That 

they are Jews is indicated by thy people in verse 24.”
32

 

 This covenant is meant to last for the seventieth seven; that is, the final seven years of the 

prophecy.  These seven years, as seen before, correspond perfectly with the events prophesied in 

Rev 6-19.  Likewise, just as the midpoint of the seven years is emphasized here in Dan 9:27, so 

also is it emphasized in passages such as Rev 11:2-3; 12:6; and 13:5, which give specific lengths 

of months and days corresponding to three and a half years.  Benware notes: “There are 

monumental events that take place at the middle of the Seventieth week... At the mid-point of the 

Seventieth week Israel will be forced to stop their Levitical worship and it will be replaced with 

worship of the Antichrist.  This will be inaugurated by the evil act of setting up the ‘abomination 

of desolation’ (Dan. 12:11 with 9:27).”
33

 

                                                 
 

 
31
Benware offers several lines of defense that he refers to the Antichrist and not Christ.  First, Christ never 

made a seven year covenant with Israel, or at least one that was recorded.  Second, “the description of what this 

person does fits the Antichrist but does not fit the Lord Jesus.  Jesus Christ did not oppress and destroy Israel, and 

He did not cause the temple sacrifices to stop.”  Third, if it were Christ, that places the events of v. 27 in the past, 

which would mean that the six purposes of v. 24 would be completed.  Benware, Daniel, 207-208. 

 

 
32
Walvoord, Daniel, 234, emphasis original. 

 

 
33
Benware, Daniel, 209. 
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 The final thing to note is concerning the abomination of desolation (~mevom. ~yciWQvi).  

First, as aforementioned, Levitical worship will have ceased.  Second, the abomination of 

desolation occurs upon a wing (@n:K. l[;w>).  While this may seem nondescript, there is good 

reason to interpret this as a wing of the temple.
34

  In other words, the abomination of desolation 

occurs at the temple. 

 Third, what exactly is the abomination of desolation?  It is also mentioned in Dan 12:11; 

Matt 24:15; Mark 13:14; and 1 Macc 1:54.  The lattermost reference speaks of Antiochus 

Epiphanes’ desecration of the temple.
35

  However, this cannot be the abomination of desolation 

which Daniel spoke of, as Jesus Himself was still anticipating the ultimate abomination of 

desolation, as recorded in the Gospels.  Matt 24:15 states: “Therefore, when you see the 

abomination of desolation, spoken through Daniel the prophet, standing in the Holy Place (let the 

                                                 
 

 
34
The first line of evidence is how the LXX renders the phrase.  Both Theodotion and Origen translate @n:K. 

l[;w> as evpi. to. ìero.n (upon the temple).  Second, Benware notes: “It clearly has some connection with the temple.  

Some have suggested that it is a reference to the pinnacle of the temple (the highest point of the temple), which 

would represent the entirety of the temple being defiled.  Another possibility is that the ‘wing’ is a reference to the 

winged cherubim of the Ark of the Covenant located in the Holy of holies.  This might find some support from 

Paul’s statement in 2 Thessalonians 2, where the Antichrist will present himself as deity and sit in the very Holy of 

holies... In any case, what is see in Daniel 9:27 is the highest level of desecration where idols permanently reside in 

the temple.” Benware, Daniel, 210.  Nevertheless, there are some that disagree.  Showers believes that wing goes 

with abomination; therefore, it would mean the “pinnacle or extreme point of abominations.” Showers, God, 134.  

Archer interprets it differently: “Since there is no word for ‘temple,’ it is more reasonable to understanding ‘wing’ as 

a figure for the vulturelike role of the Antichrist as he swoops down on his beleaguered victims for the purposes of 

oppression and despoliation.” Archer, “Daniel,” 118. 

 

 
35
He [Antiochus] erected abominations of desolation upon the altar (w|vkodovmhsen bde,lugma evrmhw,sewj evpi. 

to. qusiasth,rion).  Other than the Antichrist, Antiochus Epiphanes is probably the other most-cited referent to this 

prophecy.  It is interesting to note, however, that the referent is self-defeating, as Antiochus’ deeds do not match the 

prophecy.  Montgomery attempts to rationalize: “The ‘half-week’ when the tyrant [i.e., Antiochus] shall cause the 

cult to cease = 3 ½ years, corresponds so closely with the 3 years during which the temple suffered sacrilege under 

Ant[iochus], 168-165 B.C., that, whether we regard the present statement as prophetic or post eventum, the 

identification fits in satisfactorily with the theory of allusion to the Macc[abbean] age.” Montgomery, Daniel, 386.  

Unfortunately, “so closely” does not fit with the exactitude with which this prophecy operates. 
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reader understand), then let those in Judea flee to the mountains.”
36

  In the context of the Olivet 

Discourse, it seems Jesus is placing this event within Daniel’s seventieth seven.  Whatever 

exactly it is that the Antichrist will do, it will cause Jerusalem to become desolate, as all its 

inhabitants are encouraged to flee to the mountains.
37

  The abomination will last until the end of 

the seventieth week, when the desolator (~mevo) will meet his end. 

 

Conclusion 

 The prophecy of Dan 9 is an amazing testament to the exactitude of God’s sovereignty.  

Not only does the prophecy demonstrate God’s gracious plan to fulfill His promises to the people 

and land of Israel, but it gives keen insight into the role of the Messiah along the way.  His 

official presentation during the triumphal entry occurred precisely 483 years after Artaxerxes’ 

decree to Nehemiah.  Within a week of the triumphal entry, the Messiah was cut off through 

crucifixion to atone iniquity.  Although Daniel does not complete the story, it is at the end of the 

seventieth seven that the Messiah physically returns to earth to usher in the everlasting 

righteousness, as well as to fulfill the other four purposes for the 490 years. 

                                                 
 

 
36 [Otan ou=n i;dhte to. bde,lugma th/j evrmhw,sewj to. rh̀qe.n dia. Danih.l tou/ profh,tou èstw.j evn to,pw| a`gi,w| 

(ò avnaginw,skwn noei,tw) to,te oì evn th|/  vIoudai.a| feuge,twsan evpi. ta. o;rh.  Mark records the dialogue almost 

identically, but with two changes: ùpo. instead of dia.; and the phrase o[pou ouv dei/ instead of evn to,pw| a`gi,w|. 
 

 
37
Montgomery posits: “We may suppose a heathen image or emblem – an acroterion, to use the 

architectural term – set up by Ant[iochus] upon the pediment or gable of the porch of the temple; the abomination 

felt by the Jews toward the most trifling of emblems appears in Jos[ephus]’s statement that not even the Roman 

standards might be brought into the holy city.” Montgomery, Daniel, 387. 
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